CHAPTER II
THE MEMBERS OF THE CHURCH MILITANT
AND HER NECESSITY FOR SALVATION

8. The Necessity of the Church for Salvation.
The Holy Synod teaches, as God's Holy Church has always taught, that the Church is
necessary for salvation1 and that no one can be saved who, knowing that the Catholic Church was
founded by God through Jesus Christ, nevertheless refuses to enter her or to persevere in her.2
Just as no one can be saved except by receiving baptism--by which anyone who does not pose
some obstacle to incorporation3 becomes a member of the Church--or at least by desire for
baptism,4 so also no one can attain salvation unless he is a member of the Church or at least is
ordered towards the Church by desire. But for anyone to attain to salvation, it is not enough that
he be really a member of the Church or be by desire ordered towards it; it is also required that he
die in the state of grace, joined to God by faith, hope, and charity.5
9. Members in the Proper Sense.
Although many real relations exist in the juridical6 and sacramental order, and indeed can
exist in the mystical order,7 by which every baptized person is linked with the Church, still,
according to the most ancient tradition, only they are called members of the Church in the true
and proper sense in whom the Church, one and indivisible, indefectible and infallible, comes
together in unity of faith, sacraments and government. They, therefore, are truly and properly to
be said to be members of the Church who, washed in the bath of regeneration, professing the true
Catholic faith, and acknowledging the authority of the Church,8 are joined in its visible structure9
to its Head, Christ, who rules it through his Vicar,10 and have not been cut off from the structure
of the Mystical Body because of very serious offences.11 As for those ordered by desire towards
the Church, these include not only catechumens,12 who, moved by the Spirit, consciously and
explicitly desire to enter the Church, but also those who, even if not knowing that the Catholic
Church is the true and sole Church of Christ, still, by God's grace, implicitly and unknowingly
desire the equivalent,13 either because they sincerely will what Christ himself wills or because,
though ignorant of Christ, they sincerely desire to fulfil the will of God their Creator. The gifts
of heavenly grace will never be wanting to those who sincerely desire and ask to be renewed by
the divine light.14
10. Union with Those Separated.
With those who do not profess the true faith or unity of communion with the Roman
Pontiff, but still desire it, even if unknowingly, kindly Mother Church knows herself to be linked
on many counts; this is true in a singular way if the baptized exult in the Christian name and,
although they do not believe with Catholic faith,15 still lovingly believe in Christ as God and
Savior, particularly if they excel in faith and devotion towards the Most Holy Eucharist and in
love for the Mother of God. For, besides that common faith in Christ, there is also a share in the

same baptismal consecration, at least some communion in prayer, expiation, and spiritual
benefits,16 indeed some union in the Holy Spirit, who does not only work by his gifts and graces
in the Mystical Body herself, but also acts by his power, not excluding sanctifying grace, outside
that venerable Body so that the separated brethren may be incorporated into her in the manner
established by Christ.17 That this activity of the Spirit of Christ for the growth of the Mystical
Body may achieve a fuller effect, the Church never ceases to pray that the separated brethren,
showing themselves freely and spontaneously docile to the internal impulses of divine grace, may
strive to leave that state in which they lack so many and such great heavenly gifts and aids for
obtaining eternal salvation, gifts and aids which they alone may enjoy who are really members of
the Church.18 Let all the children of the Church, therefore, be mindful of their own privileged
condition, which they must ascribe not to their own merits but to the special grace of Christ; and,
if they do not correspond to this grace in thought, word and deed, not only will they not be saved,
they will be the more severely judged.19
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